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JBL 111/3 (1992) 427-440

GRACE AFTER MEALS IN QUMRAN
MOSHE WEINFELD

Hebrew University, Jerusalem 91905

The so-called Bardki napsi hymns, found in the fourth cave of Qumran,
to be published soon in the DJD series, consist of six scrolls: 4Q434 to 439.
Usually they open with the phrase bardki napsi, “Bless, O my soul,” and they
contain praises to God for the salvation of the pious and for giving them a
pure heart that will keep them away from temptation and enable them to
understand the divine secrets. Compare, for example, 4Q434: “Bless, O my
[soul], the Lord, for all his wonders . . ., and let his name be blessed because
he saved the poor . ..and did not forget the trouble of the needy ... he
opened their eyes to see his ways . . . and circumcised the foreskins of their
heart . . . and revealed to them the message of peace and truth. ...~
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Among the fragments ascribed to 4Q434 material was found (frag. 2
[PAM 43.513]) that has nothing to do with hymns and in fact, as we shall see,
constitutes a blessing after the meal at the mourner’s house. The existence
of such a liturgical practice at Qumran has been suggested by me on a
previous occasion in an analysis of a passage from 4QDeutn (the so-called
All Souls scroll)! containing Deut 8:5-10, which mentions blessing God after
eating from the bounty of the good land. The appearance of this passage as
a separate unit next to Deut 5:1-6:1 —that is, the Decalogue and its frame,
so often copied at Qumran — has not found any explanation. It seems therefore

! See S. A. White, “A Critical Edition of seven Manuscripts of Deuteronomy: 4QDt?; 4QDtc;
4QDtd; 4QDtf; 4QDts; 4QDti and 4QDt"” (diss., Harvard University, 1990; see also her article
“4QDt": Biblical Manuscript or Excerpted Text?” in Of Scribes and Scrolls: Studies on the
Hebrew Bible, Intertestamental Judaism and Christian Origins, Presented to John Strugnell on the
Occasion of his Sixtieth Birthday [ed. H. W. Attridge, J. J. Collins, and T. H. Tobin; New
York/London: University Press of America, 1990] 13-20).
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that the function of this passage, like the function of the Decalogue next to
it, is liturgical, since it serves as the basis for the grace after meals in Judaism.
What we have, then, in 4QDeutn is a scroll for a liturgical purpose: the
recital of the Decalogue, next to the blessing after meals.

The affinity of the Decalogue (and Shema) with the blessing after meals
may be explained by the common meal (agapé) which followed the prayer?
This custom is reflected in the epistle of Pliny the Younger to Trajan (10.96)
about the group of Christians who used to get up before dawn (like the
Essenes; see Josephus, JW 2.8.5 §128-29); after their singing of hymns (a
kind of pésiké de-Zimra)3 they recited a sacramentum (that is, the pledge of
the Decalogue) not to steal, not to commit adultery, and so on, and then
assembled to partake of food 4 At any rate, the morning prayer, which contains
the Decalogue with the Shema and the blessing after meals, represents the
liturgical order of the day, and this is reflected in the All Souls Scroll
(4QDeutn).

Another scroll of the same nature is 4QDeut), recently investigated by
J. Duncan? There we find material from Deuteronomy 5-6 (= Decalogue
and Shema); 11; Exodus 12-13; Deut 8:5-10; and Deuteronomy 32. Now, all
this material belongs to Jewish liturgical practice. The phylacteries found at
Qumran® contain the Decalogue (Deuteronomy 5), the Shema (Deut 6:4-9),
wéhayd ’im §amda‘ (Deut 11:13-21), sections that contain injunctions about
educating children, and the phylacteries in Exodus 13 —the so-called para-
shiyot of Qaddesh (vv. 1-10) and wehaya ki yebi’aka (vv. 11-16)7 Deut 8:5-10
reflects, as shown above, the grace after meals, whereas Deuteronomy 32 is
known as a liturgical text used to be recited by the Levites in the Temple on
the sabbath (b. Ro§ Has. 3la; y. Meg. 3:6, 74b). Deuteronomy 32 was also
recited at the Temple service of the Ma‘madét® The so-called ma‘mad

2 For the connection of agapé with the communal religious meals in Pharisaic Judaism, see
G. Alon, Studies in Jewish History: In the Times of the Second Temple, the Mishna and the Talmud
(Israel: Hakibutz Hameuchad, 1957) 1. 288 (Hebrew).

3 The recital of Psalms in the morning prayers can be traced back to Ben Sira and the Qumran
sect; see M. Weinfeld, “Traces of Kedushat Yoser and Pesukey de-Zimrah in Qumran Literature,”
Tarbiz 45 (1976) 16-26.

4 See M. Weinfeld, “The Uniqueness of the Decalogue and its Place in Jewish Tradition,” in
The Ten Commandments in History and Tradition (ed. B. Z. Segal and G. Levi; Jerusalem:
Magnes, 1990) 31-32.

5 J. Duncan, “A Critical Edition of Deuteronomy Manuscripts from Qumran Cave IV:
4QDtb, 4QDte, 4QDth, 4QDt), 4QDtk, 4QDt” (diss., Harvard University, 1989).

6 See J. T. Milik, Qumran Grotte 4: II. Tefillin, Mezuzot et Targums 4Q128-4Q157 (DJD 6/2;
Oxford: Clarendon, 1977) 48-85; see also Y. Yadin, Tefillin from Qumran: (XQ Phyl 1-4) (Jeru-
salem: Israel Exploration Society & Shrine of the Book, 1970) 44, pl. XX.

7 See Mechilta D’Rabbi Ismael: Pesha (ed. H. S. Horovitz and 1. A. Rabin; Jerusalem: Wahr-
mann, 1970) 66 sec. 17; Sifre on Deuteronomy (ed. L. Finkelstein; New York: Jewish Theological
Seminary, 1969) 63 sec. 35.

8 See E. E. Urbach, “Mishmarot and Ma‘amadot; Tarbiz 42 (1973) 304-27. The Song of
Moses in Deuteronomy 32 was divided into seven sections for the seven days of the week. These
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constituted a group of representatives designated to accompany the daily
services of the Temple with prayers.

For our purpose it is now clear that Deut 8:5-10 stands out as an
autonomous text in two scrolls of Qumran, 4QDeut? and 4QDeut), un-
doubtedly because of its liturgical function: the blessing after meals. That
Deut 8:5-10 served a liturgical function may be learned from the vacant line
between v. 8 and v. 9 in 4QDeutn. H. Stegemann, who first edited this text,
was surprised by the vacat between the two verses (see photo appended
here) and did not know how to explain it? An explanation can now be given
in the light of rabbinic divergences concerning the duty of the blessing after
meals based on the reading of these verses.

There existed a division of opinion among the Tannaim whether one
should recite the three mandatory benedictions after food (for the food, for
the land, and for Jerusalem and the Davidic dynasty) only after eating bread,
or whether it was necessary to recite the benedictions also after eating the
fruits with which the land of Israel was blessed (m. Ber. 6:8). According to
R. Gamaliel, the commandment “and you shall eat and be satisfied and you
shall bless” (w’klt wsb‘t wbrkt (Deut 8:10) refers to all of the seven species
of the blessed land mentioned prior to it in 8:8 and not only to “bread” (lhm)
mentioned in v. 9. But according to the sages, the word “land” (’rs) in v. 9
interrupts the sequence (hypsyq h*‘nyn), and therefore the benediction men-
tioned in v. 10 refers only to the word “land,” which is connected to “bread”
in v. 9 (cf. b. Ber. 44a). Now the space of one line between the words “a land
of wheat and barley, of vines etc” (v. 8) and the verse “a land where you may
eat bread without stint” (v. 9) can be explained only against the background
of this difference of opinion among the sages. The scribe of this scroll wished
to make it known that the blessing in v. 10 belonged to the section in which
bread is mentioned and not to the fruits mentioned in v. 8. According to the
conventional halakah, after wine and the other fruits of the land one has to
bless God with a short blessing (m‘yn 3I3) but is not obliged to recite the full
blessings as after the meal containing bread.

But the discovery of fragment 4Q434, frag. 2 (PAM 43.513) adduces clear
evidence about the existence of the grace after meals at Qumran, not only
in general cases but even in the specific case at the house of the mourner.

As is well known, the blessings after meals were supplemented with
special liturgies in both cases: the mourner’s house (b. Ber. 46b) and the
bridegroom’s house (b. Ketub. 8ab). Indeed, in frag. 2 of 4Q434 we find not
only the elements of the grace after meals that according to the rabbis are

formed an acrostic—hzyw Ik = “the glory is yours™ h’zynw (v. 1), zkr (v. 7), yrkbhw (v. 13), wyr’
(v- 19), lw (v. 29), ky (v. 40).

° H. Stegemann, “Weitere Stiicke von 4Q Psalm 37, von 4Q Patriarchal Blessings und Hinweis
auf eine unedierte Handschrift aus Hohle 4Q mit Exzerpten aus Deuteronomium,” RevQ 6
(1967) 193-227.
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mandatory but even the specific formulas applying to the mourner. The text
is fragmentary, but sufficient phrases were preserved in order to identify its
nature.

Notes to the Text

Line 1. 133 11528 5 oramd. Cf. Isa 54:11; ‘nyh . .. I’ nhmh. The term
’blh applied to Jerusalem, not found in the Bible, is attested in the prayers
of mourning for the ninth of Ab in y. Ber: 4:3.8a: rhm . .. ‘L yrw$lym . . . w'l
h‘yr h’blh, “have mercy . . . upon Jerusalem . . . upon the city in mourning.”

Line 2. For the parallel of gwym and I’mym, see Isa 34:4; 43:9; Ps 2:1;
44:3, 15; 149:7.

Line 3. ¥91M YR oMY wn wan. Cf Isa 65:17-18: 82 30 "D
WY M. AN PRI DWIN DMWY, “for behold, 1 am creating a new
heaven and a new earth . . . rejoice forever”

Lines 3-4. 792" DOB[wR W3], Cf. 1QS 9:4: YWD MWK 5y 7935 10M
frag. 2:13: MWK D25.

Line 4. 0P 2 2. The word rb in the expression 2 27 appears in
the Bible as an attribute of 2% = vast bounty (Isa 63:7; Ps 31:20; 145.7; Neh
9:35). Here, however, it is applied to God, the possessor of bounty: “great in
goodness,” like T0M 27, “great in kindness” (Exod 34:6; Num 14:18; and
parallels).

Lines 4-5. M2 ™0 51085, Cf. Jer 2:7; Neh 9:36.

Line 6. 1192 5Y inn3]. Cf. Isa 62:5; cf. 61:10.

Lines 6-7. []Jw" 05[] n"Y. Cf. Deut 33:12: ydyd YHWH yskn Ibth
‘lyw, “beloved of the Lord, he dwells securely on him”; other instances have:
“dwell in” ($kn b . . . I‘wlm, Ezek 43:9; 1 Chr 23:25, wyskn byrwslm [‘wim).

Line 7. 1" 055 W02, Cf. 2 Sam 7:16; Ps 45:7; Prov 29:14; 1 Chr 17:14
in reference to the king; cf. Ps 93:2; Lam 5:19 in reference to God.

Line 10. )My 0w 2. Cf. $m °l ‘lywn in 11QBer 1-2; see A. S. van der
Woude, “Ein neuer Segensspruch aus Qumran (11QBer). in Bibel und
Qumran (ed. S. Wagner; Berlin: Evangelische Haupt Bibelgesellschaft, 1968)
252-58. See the review by J. Strugnell in RB 77 (1970) 267-68.

Line 12. o0 709, The verb hkyn in Qumran literature implies
creation; see 1QH 1:14, 20; 1QS 3:15-16.

The text opens with consolation of the poor mourner (M52% 5y DRAS
... TMY), having in mind Jerusalem in its mourning. The most important
common element in the Qumran fragment and in the conventional Jewish
grace after meals in the mourner’s house is the verse from Isa 66:13: “as a
mother comforts her son so I will comfort Jerusalem.” This verse appears
both in the conventional Jewish blessings!® after meals at the mourner’s

10 See Seder R. Amram Gaon (ed. D. S. Goldschmidt; Jerusalem: Mosad Harav Kook, 1971)
187-88 par. 158 (Hebrew).
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house and in the Qumran passage discussed here. In the Qumran text the
consolation of Jerusalem is juxtaposed with the joy of the bridegroom with
his bride. Similarly in the Jewish conventional liturgy, the Benediction of
Jerusalem at Blessings of Marriage overlaps the Benediction at the Blessing
of the Mourner’s House. In both cases the conclusion of the third blessing
was “Blessed be YHWH . . . who consoles his people in his city”!! This is
rooted in the prophecies of Deutero-Isaiah (49:19-21; 61:2-3; 62:4-5;
65:19-20; 66:10-11).

The next line (2) in the fragment of 4Q434, which mentions the destruc-
tions of peoples and nations (N2 DYMRN D[] DM), also belongs to the
pattern of grace after meals. It seems to be associated with the land taken
away by the Lord from other nations and given to Israel. This may be
reflected in the Palestinian Talmud (y. Ber. 1:9, 3d) in connection with land
and Torah, which are to be mentioned in the second benediction of the grace
after meals. There we read: “Rabbi Simon said in name of Rabbi Yehoshua
ben Levy: ‘Whoever did not mention Torah in the Benediction for land has
to read [the Benediction] again. What is the reason for this? (it is written) “he
gave them the lands of nations (wytn lhm ’rswt gwym), they inherited the
wealth of peoples (w‘ml ’'mym yyrsw) that they might keep his laws (hqyw)
and observe his teachings (wtwrtyw)” (Ps 105:44)” Indeed both huggim and
Torah are mentioned explicitly in the fragment from Qumran (lines 12-13;
see below).

However, since the next sentence speaks about the renewal of creation
(lines 2-3), there is a possibility that the destruction of peoples and nations
and the wicked is to be associated here not with the inheritance of the land
but with the messianic future, when peoples and the wicked will be judged
and punished.

The next sentence in the Qumran fragment (line 3) brings up the idea
of the renewal of creation, an idea that is widespread in the Second Temple
period, beginning with Isa 65:18'2 (cf. 66:22) and continuing with 1 Enoch
45:4; 91:16; Jub. 1:29; 1QH 13:11-12; 11QTemple 29:8-10; 2 Cor 5:17; Rev 21.1;
etc. Messianic expectations are included in the third benediction of the grace
after meals (see especially the phrase “the kingdom of the house of David,
your Messiah” and the wish “that Elijah, the prophet and the Messiah come
soon”)13 but are also mentioned at the end of the grace after meals, where
all kinds of personal wishes occur:

11 See S. Lieberman, Tosefta Ki-Fshutah (New York: Jewish Theological Seminary, 1955) 1. 52.

12 Note the juxtaposition of rejoicing (gyl) with the new creation in Isa 65:17-18 and in the
Qumran fragment under discussion (lines 2-3).

13 See Seder R. Amram Gaon, 45; see also E. D. Goldschmidt, On Jewish Liturgy (Jerusalem:
Magnes, 1978) 161 (Hebrew).
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May the merciful send us Elijah, the prophet, . . .

who shall bring us good tidings, salvation and consolation . . .
May the merciful make us worthy of the days of the

Messiah and of the life of the world to come?#

This is to be compared with the Didache (Teaching of the Twelve Apostles)
chap. 10 in connection with the grace after meals: “Gather it [the church]
together . . . to your kingdom which you prepared for it. Let grace come and
let this world pass away. Hosannah to the God of David5

The next phrase in the Qumran fragment (lines 3-4) is DNRYR 7]
=02, “he will forgive for their guilt” This undoubtedly refers to the deceased,
whose sins are expiated by their death. This is also reflected in the Jewish
blessing after meals for mourners: “Blessed be YHwH our God . . . the God
of truth, who judges truly . . . and takes away souls in justice” (dyyn *mt . . .
lwgh npswt bm3pt) (b. Ber. 46b). This actually constitutes an acknowledg-
ment of divine justice (siddiig haddin), which is recited at the Jewish burial
service and whenever one sees graves (see b. Ber. 58b; t. Ber. 7:6).

A salient motif of the conventional grace after meals is the goodness of
God (tibd) by providing food to all his creatures: “who feeds the world with
his goodness” (hzn ’t h‘wlm . . . btwbw). Actually a separate benediction was
established for God “who is good and does good” (htwb whmytyb) with all,
and as has been shown by C. Albeck and A. Biichler this is an old blessing
from before the destruction of the Temple!® There were, however, disputes
among the Tannaim whether this benediction should be said in the
mourner’s house. Only after the great disaster at Bethar (in Bar Kokhba’s
time), when the very possibility of burying the dead was considered a
miracle, it was decided by all to preserve this blessing even at the mourner’s
house. Hattob wehammetib was then interpreted: hattob (“is good”) that the
bodies of the slain were not decomposed, and hammeétib (“does good”) that
they were given for burial. Hatt6b weéhammeétib occurs also in the short bless-
ing after eating fruits of the seven species (b. Ber. 44a).

This formula, hattéb wehammétib, is actually reflected in the Qumran
fragment discussed here. Thus in line 4 we read “and the one great in
goodness (2 27) will console them . . . the good one” (W ... 2)17 The
motif of goodness in connection with the land is actually mentioned in the
prayer of Nehemiah: “they ate and were satiated . . . by your great goodness
(bétibeka haggadol, Neh 9:25); “And with your great goodness (bétibéka

4 The Standard Prayer Book (ed. Rev. S. Singer; New York: Block, 1943) 429-30.

13 K. Lake, The Apostolic Fathers (LCL; Cambridge, MA: Harvard University Press; London:
Heinemann, 1977) 1. 325.

18 C. Albeck, “Die vierte Eulogie des Tischgebets” MGWJ n.F. 42 (1943) 430-37; A. Biichler,
“The History of the Benediction Hatob we-hameytyb in the Grace after meals;” in Abhandlungen
zur Erinnerung an H. P. Chajes (Vienna: A. Kohut Memorial Foundation, 1933) 137-67
(Hebrew).

17 The twb h¥. .. in line 4 may reflect the formula of hattob wehammetib.
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harab) that you gave them, and the ample and rich land (’eres haréhaba
wéha$sémend) that you put at their disposal” (9:35). There we also find the
phrase “to eat its fruit and goodness” (le’¢kol et piryah wé’et tibah, 9:36),
which occurs in the Qumran fragment (lines 4-5) as well as in the conven-
tional shortened blessing after eating the fruits of the land of the seven
species (Deut 8:8); see b. Ber. 44a.

The words in line 7 Y1221 T 055 WD ... )W DO, “dwell
forever . . . his throne forever and his glory” refer either to David’s throne or
to God’s throne. In fact both should be taken into account here, as stated in
b. Ber. 49a: “since he mentioned David’s kingdom it is inappropriate not to
mention the kingdom of heaven.” Indeed, the kingdom of God is mentioned
thrice in the fourth blessing: mlk h‘wlm, mlknw, hmlk htwb. The messianic
element is indispensable in the grace after meals, as stated in b. Ber. 48b:
“Whoever did not mention the Kingdom of David in the Benediction over
Jerusalem did not fulfil his obligation”

Another element that must be mentioned in the grace after meals is ’rs
hmdh twbh wrhbh (b. Ber. 48b), “the pleasant, good, and ample land” This
is reflected in the Qumran fragment in line 8: MM D[R], “their pleasant
land” The same applies to the obligation to cite bérit and térd, “covenant and
Torah,” mentioned in b. Ber. 49a. This is found in lines 12-13 of our fragment:
MR 70D, “You have established for the Torah” and PN 7DD, “the
book of your laws.” The laws and the Torah are mentioned in the passage from
y. Ber. 1.9, 3d, quoted above.

We find then in the Qumran fragment all the elements of the blessings
after meals practiced in Judaism, although not in the conventional order, that
is: (1) food for all creatures, (2) the land, (3) Jerusalem and the messianic line,
(4) the good one who does good. The fixed order of these blessings is
apparently of later times. This may be deduced from the grace after meals
in early Christianity. In the Didache (second century BCE) we read about the
prayer after meals (chap. 10)!8 (I do not quote the christological material
inserted into this prayer):

1. “We give thanks to you...for the knowledge'® and faith . .. etc”
(land is omitted). This parallels the blessing for Torah and covenant in the
conventional Jewish blessing.

2. “You created everything . .. and gave food to men...and blessed
them with spiritual food and drink and eternal light” This parallels the first
blessing.

3. “Remember, Lord, your community (ekklesia) to deliver it from all
evil . . . and gather it together from all the corners of the earth to your

18 See Alon, Studies in Jewish History 1. 286-91.

19 On d‘t = “knowledge” in the sense of divine instruction (twrh), see my article “The Prayers
for Knowledge, Repentance and Forgiveness in the Eighteen Benedictions,” Tarbiz 48 (1979)
186-200.
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Kingdom. Let grace come and let this world pass away. Hosannah to the God
of David” This overlaps the mention of Zion and the Davidic-messianic
kingdom in the conventional grace after meals (see above). The “kingdom of
God” mentioned here is actually prescribed in b. Ber: 49a as a mandatory ele-
ment in the grace after meals. “The God of David” mentioned here is prom-
inent in the Palestinian form of the third blessing in the grace after meals (see
y. Ber: 4:58c; y. Ros Has. 4:6.59c¢)2°

The Qumran fragment contains all of the basic elements of the grace
after meals that were also common in rabbinic Pharisaic Judaism. Although
we do not find in the Qumran fragment the common liturgical-hymnic
formulas such as brwk *th YHWH found at the end of each blessing in the
conventional Jewish benedictions after meals, there are traces of them here.
Thrice we find in the fragment the root brk: “I will bless” (M272R, line 9);
“Blessed be the name of the most high” (™YY BW M3, line 10); “Bless, O
[my soul]” (["@D3] Y272, line 11). The second phrase, MY DY M3, is close
in form to the conventional Jewish formula brwk (’th) YHWH. Furthermore,
the blessing of the “Name” in the Qumran fragment is a characteristic feature
of postexilic biblical prayers as well as of the Qumran prayers2! The same
applies to the epithet ‘lywn, which was introduced in postbiblical prayers22

The difference between the two traditions is in two things: (1) the order
of the blessings and the lack of formal rigidity in the Qumran fragment and
(2) that the Pharisaic benedictions were not permitted to be written (b. Sab.
115b) whereas the Qumran benedictions exist in a written form. This applies,
of course, to the notion of oral Torah, which has not been adopted by the non-
Pharisaic tradition23

20 Cf. Seder ‘Abodat Israel Rodelheim 1868 (ed. S. Baer; Tel Aviv: Or Torah, 1957) 96-97
(Hebrew).

2t See A. Hurvitz, The Transition Period in Biblical Hebrew (Jerusalem: Bialik Institute, 1972)
97-100 (Hebrew).

22 See A. Hurvitz, “Observations on the Language of the Third Apocryphal Psalm from
Qumran,” RevQ 5 (1965) 225-32.

23 This study has been prepared at the Institute for Advanced Studies of the Hebrew Uni-
versity of Jerusalem during my stay as a member of the Qumran Research group in 1989-1990.
I am indebted to the Institute for the help given to me for the preparation of this study. I am
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438 Journal of Biblical Literature

Appendix

Grace after Meals in the Mourner’s House
The Jewish Tradition and Rabbinic Sources

37977 121121 Yown 135IRY DYDaR DR P2

Blessed be (our God) who comforts the mourners, he of whose bounty we
have partaken and through whose goodness we live

MR NN D
(525 2vm ,51am 12w o) 1 Ao

(who feeds) with his goodness . . . with his great goodness, who does good to
everybody . . .

.02 5y ;P20 [ RN PR ODERS NHRIAY YY) PRt o3
O3nmdY 30N Sy

(we thank you) . .. for you gave us an inheritance to our fathers a good, a
desirable and ample land as well as for the covenant . . . and for the Torah
which you taught us

DIZIR DD 10N PRI O DN PART D202 70 O 8RO M 5
(T, 7P 710) 7RI 1O PP Y MY L DR St om

whoever did not mention Torah in the Benediction for land has to read (the
Benediction) again, for it is written: “he gave them lands of nations, they
inherited the wealth of peoples that they might keep his laws (hgyw) and
observe his teachings (twrwtyw)” (Ps 105:44; y. Ber: 1:9, 3d).

Arwn ™I o3 mobn S (TN 1N 8 YY) pYhw Ana
give grace . . . to Israel . . . Jerusalem, Zion the abode of your glory, and the
kingdom of David your anointed
DWW F22 T 003 5 PORT D272 21 A% 770 POR R N5 5o

27V T D212) DM YT REY RS

whoever did not mention “the good desirable and ample land” in the Blessing
for the land nor the Kingdom of David in the Blessing for building Jerusalem
did not fulfill his obligation (b. Ber: 48b).

LRV 1 Y973) N T RYT RS PART 01D TN A2 MR XY 5D

whoever did not mention covenant and Torah in the Blessing for the land did
not fulfill his obligation (b. Ber. 49a).



Weinfeld: Grace after Meals in Qumran 439

LI 5282 DYYIRNNA DHDIART DR DD IR DR 1IOR 1 ond Hann naa
DWW DIPMIR IR 1D WAMIN MR TR WINRD” MRD . DHIND DPn)
(W) 7.0

In the mourner’s house: Comfort you, Y. our God, the mourners of Jerusalem
and the mourners who mourn this mourning, console them ... as it is
written: “as a mother comforts her son so I will comfort you, you shall find
comfort in Jerusalem” (Isa 66:13).

DD FPYSY ... DR YT DR SR, 3WMM 200 AN TR L 7R AnR T2
27y Y2 P0M3) .. vEwna

Blessed be you Y. our God...the living God, the good, who does
good . . . the God of truth, who judges truly...and takes away souls in
justice . . . (b. Ber. 46b)

518D BIMIRS NHNINY [N 7MW 7N PR SN DM YW INRS No13
PWH M8 5 TN DD SY . NOR ' DA nown Yo nmen
L7V M MD12) 535 2w W ANk DL D

Grace after wine and fruits of the seven species (Deut 8:8): Blessed be . . . for
the good desirable and ample land which you gave as an inheritance to our
fathers to eat of its fruits and to be satiated with its goodness. Give grace . . .
to Jerusalem and Zion the abode of your glory because you are good and do
good for all . .. (b. Ber. 44a).
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l@Ga ALl GO NUL QUE WA ¢EG (Tucw L A
GNCLG TG LGATWE CIQWEL LU L, NGUEL " &G

CLCL GNLL @CAL CC@: UEG Nud LICL QUEL WLCL ALICLIGY GNTULCL

Qo
CCWU LUNCE: CLUCO GNCER " " CNCIL: CNG@ NAL NCL LTUdeL €l NEC, NIUQER Ewl@ga

@l
T (w@a: (gg &l amcl cowl g aqau tud L

&g wwul agaeac)
cucu uwed (eud: boey Quen waucu: &g culal

QLT (LCQWE (LN LIQWE LN CIAWE LN W QT n.nrv
auL cucu waul: cucu Ll (CQUEl (CQLEL LELG TRt ¢&g)

G caau cama (Cucw e 8.0
ouqqey-oresueyd

9SNOY SJISWINOJ 18 S[BI]N IslJe 90rIs) Jo sisdoudg

GNCL, Gl L (g-F saur))
(PHcoT sd o ‘g dur)

Ca@ 7 LGNQA Sl

(e1:99 ®sT)

cl (ucm cwwagla

CNG@ ML NCL weucel (9 surp)

GUCLA ¢ NCGL acL (T aury)

cdN cas ¢aa Lk e (2 aur)
Gl aae wdl (e1-31 seur)

lwusg ucy (g aurp)

WC Q& Qe (g aur)
caL waloua (el (F-g seur)

(g 8ey pepOF) ueswng)
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